part to the later period of Zaydi history, it is in the writings of that period that more moderate views prevail. It should also be borne in mind that the Zaydi Imams, who composed many of the most significant works in Zaydi literature, did not always adhere to currently held dogma or to doctrines laid down by their predecessors, and could strike out in new and unexpected directions.
Zaydi scholars agree that during Muhammad's lifetime the Companions served the cause of Islam with loyalty and devotion. At the same time they maintain that 'All was the legitimate successor to the Prophet. Their problem was to reconcile these two positions with the fact that the Companions elected Abi Bakr and not 'Ali.
An answer given by moderate Zaydis is that while Muhammad often praised 'All's virtues, he did not issue an unequivocal declaration appointing 'All as his successor. 'All's designation was not explicit (nass jail) but concealed or implicit (nass khafz), of a kind that could be inferred logically (nass istidldal) but which could not be proved by reference to an explicit text. More radical Zaydis take a different point of view. They claim that although the designation of 'Ali as Muhammad's successor was implicit, its contents and purport were clear-cut and unambiguous (nusus qa'iyya), leaving room neither for assumptions (zann) nor for individual reasoning. Hence the first three caliphs and their supporters are guilty of error (khata'). It does not follow, however, that they are also guilty of sin (fisq), since they did not act in a spirit of rebellion (tamnarrud) against God.18 Although the Companions are not perfect, their virtuous deeds during the Prophet's lifetime more than compensate for any subsequent lapses. This is corroborated by a tradition on the authority of H.udhayfa b. al-Yaman in which Muhammad is quoted as declaring, 'My Companions will err after my death but this will be forgiven them because they were the first to follow me'.19
The most uncompromising attitude is the one which depicts the community after Muhammad's death as being divided into two camps: 'All and his supporters, who followed the commandments of the Qur'an, and the rest of -sa4hdba) (Manakdim, op. cit., 767) . The claim, attributed to some Mu'tazili authors, that ten of the most renowned Companions (known as al-'ashara al-mubashsharin) were also infallible, is rejected by the later Zaydiyya as dubious (fihi nazar) (al-Najri, op. cit., fols. 133b-134a).
